sophistication, and probably predates, the theories developed by Plato and Aristotle in the Greek world.
As outlined in prior work, the Garden of Eden story serves as a prolegomenon to the Bible's political theory and also offers an impressive analysis of the question of political obligation -why people are required to obey their political rulers. The stories of the Dark Age after the expulsion of Adam and Eve address the question of anarchy:
whether it is possible for human beings to lead a good and decent life in the absence of government and law (the author's answer is no). 1 The history of the patriarchs and matriarchs from the book of Genesis address the nature, source and legitimacy of power in families.
In the book of Exodus, the author moves to a new topic: political authority. He signals the change by introducing a new analytical concept: the "people of Israel,"
conceived of as individuals not connected by family ties but rather as a group joined more by circumstance than kinship. The author defines the concept of the people of Israel through several narrative elements:
1. Exodus 1:1 refers to the "sons of Israel" as an actual family of identifiable people. In Exod 1:7 the same term means a mass of people numbering in the thousands or hundreds of thousands. 2 "Israel" is no longer a particular person but a group. The words are the same but the meaning is different. The author thus maintains continuity in the story line while changing the terms of reference. 2:6, 7, 11, 13; 3:18; 5:3; 7:16; 9:1, 13; 10:3; 21:2). Again, the words are the same but the meaning is different. In Genesis the word denotes a social status, a means of livelihood, or a geographical origin. 3 In Exodus the word is used as a term of ethnic selfidentification; here is where we learn of the "God of the Hebrews." Once again, the usage emphasizes the idea of a broad social group connected by culture but not closely linked by family ties. 4. Names are suppressed in this new setting. In contrast with the Genesis narratives, which supply an overabundance of names, many of them with no clear relevance to the plot, key characters remain anonymous in Exod 1-2. Moses' parents and sister are not named as the narrative begins and even Moses is not named until after his adoption by the pharaoh's daughter.
The Necessity of Political Organization
A first question is whether family authority can continue to govern a population that has grown significantly in size. The author's answer is no. Kinship limitations on patriarchal power kick in when we move from children and siblings to collateral relations, in-laws, and later generations. Once the population reaches a critical mass, patriarchal authority is no longer effective as a governance strategy.
The author demonstrates that patriarchal authority of the sort that worked in the Genesis stories will not function for a large group such as the people of Israel. Tribal affiliation is formally maintained (Exod 2:1), yet by the time of the exodus there are no figures who claim authority by ancestral rights. Jacob's grant of the "scepter" to Judah and his descendants (Gen 49:10) has been forgotten or ignored. No one from Judah appears in a leadership position. 4 When a leader does arise-Moses-he is a Levite, even though Levi is explicitly subordinated in the blessing of Jacob (Gen 49:3-7).
Identification by family connections is so attenuated that Moses fears that the Israelites will not even recognize the god of their fathers; they will want to know God's actual name-one having nothing to do with family identification (Exod 3:13-15).
Even within local groups, family authority has waned. power over territory). The author has already introduced these ideas in the tales of the Dark Age-the story of Cain, which introduces nomadism (Gen 4:10-16), and the story of Noah, which confers nationhood on Shem, dependency on Japheth, and slavery on Canaan (Gen 9:25-27). In the book of Exodus the author assesses the pros and cons of these four types of organization.
Nomadism
The first form of political organization is nomadism: the condition of moving from place to place without fixed territory. The Israelites are in this condition after their escape 5 Locke also recognized the importance of the transition from family to political authority. See Locke, Second Treatise of Government, § 76. 6 In this respect his work resembles that of other political thinkers in the Western tradition who canvass political systems in order to assess their relative virtues and vices: Aristotle, who engages in a comparative analysis of constitutions; Hobbes, who contrasts monarchy, democracy, and aristocracy as forms of political organization; Locke, who examines different types of commonwealths; and Rawls, who provides his subjects in the original position with a short list of possible conceptions of justice.
at the Sea of Reeds. Even though unlike other nomads they have an ultimate goal in mind-they are headed for the promised land-for the time being they have no territory of their own.
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The author offers a mixed assessment of nomadism as a form of political organization. In many respects he portrays it in a positive light. Nomads are selfgoverning groups who enjoy considerable autonomy of action. They are free to come and go as they please and are not easily oppressed by others. Because they are wanderers, moreover, they can do little to prevent members of their group from splitting off in the event of conflict. Thus members of nomadic groups enjoy an enviable degree of political freedom.
It requires only a little thought, however, to see that the author does not present nomadism in a wholly favorable light. His description of the patriarchs as "wandering Arameans" (Deut 26:5) captures the ambivalence: on the one hand it evokes nostalgia for a bygone age, but on the other hand it stresses the improvement in the conditions of life that the Israelites enjoy after their settlement of the promised land.
Consider, in this regard, the situation of the Israelites after their escape from Egypt.
They have no property aside from some animals and personal items. They have no fields, 7 The Bible also tells of other wandering groups. These include the Midianites, described as a nomadic or seasonally transhumant group known to the Israelite people in various contexts. The Israelites also lack effective control over territory. Although Joseph and his descendants have been given land by the pharaoh, they do not live in an exclusive enclave; the Bible tells us that they have Egyptian neighbors (Exod 12:13). To the extent that they do control territory, their tenure is not secure, depending as it does on the good will of the pharaoh who is in power at any given moment. As for security, they have none at all. They are beaten by slave masters, deprived of freedoms, denied essential services, and subjected to genocidal attacks. They have no recourse and no rights in the face of these assaults. The elders do not maintain order:
Hebrew men engage in breaches of the peace without fear of punishment (Exod 2:12-14).
Nor do the elders protect the Hebrews against the Egyptians. The fact that midwivespresumably women of low status-are the only ones to resist the pharaoh's genocide serves to underscore the failure of Hebrew political institutions to protect the people (Exod 1:17). And the resistance methods the midwives utilize, while admirable, are still passive in nature: they secretly attend births while claiming that the children were born before they arrived (Exod 1:17-19). These methods are not going to be effective against a program of state-sponsored tyranny.
Nationhood
Finally, the author considers the pros and cons of nationhood-the condition of being a self-governing society characterized by legal institutions and control over territory. 13 His model of nationhood is the Egyptian state.
Egypt is a paragon of a self-governing society. It is a proud nation that does not bow to any overlord. It is sovereign within its territory, controlling its borders and claiming the right to determine who may enter, who must stay, and who must leave. maintained network of highways, 17 sophisticated economic markets, 18 and a formidable army. 19 The author's assessment of nationhood is mostly positive. Among the hallmarks of Egypt's success are its public works and buildings-the magnificent royal palace, the store cities, the road system, and so on. 20 Personal wealth is also much in evidence.
Pharaoh showers Joseph with gifts: a signet ring, linen robes, a gold chain, servants, and The author does recognize downsides to Egypt's political system. Centralized government and bureaucratic efficiency can promote security and prosperity but can also be vehicles for oppression. All of the tyrannical policies directed against the Hebrews during the oppression are undertaken in the context of a rational, bureaucratic, and systematic structure of organization. The attributes of the Egyptian bureaucracycontingency planning, hierarchical organization, effective decision processes, and the rational application of public resources to defined policy objectives-apply equally to the good actions of wise leaders (such as the pharaoh of Joseph's day) as well as the bad actions of misguided or evil ones (such as the pharaoh of the exodus).
* * * 22 Even though the author views these figures as enemies, he accepts their credentials, within limits: they match Moses and Aaron for a while in the contest over whether Pharaoh will let the Hebrews go (they reproduce the signs of turning staffs into snakes, converting water into blood, and summoning frogs).
organization can be summarized as follows. Slavery is obviously very undesirablesomething to be avoided at all costs (at least from the point of view of the slave). The author assesses nomadism as problematic: it offers a degree of freedom and autonomy but also carries discomfort and insecurity. Guest populations in dependency can enjoy a good life but even under optimal conditions are unlikely to achieve the prosperity of their hosts. And dependency is never a secure position: it is always at risk of deteriorating into slavery. Nationhood, in contrast, offers the potential to deliver lasting benefits of security and prosperity. Even though nationhood also carries the threat of oppression by bad leaders, the author argues that, all things considered, it is the best available form of political organization.
